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Introduction 
This presentation will highlight: 
 
 

A. Basic definitions of key terms such as environmental health, 
environmental ethics, pollution, religious ethics, and values. 
 

B. To highlight issues regarding environmental health & management in 
Malaysia  climate change, pollution, waste management, etc. 
 

C. To demonstrate the role of science & religion in providing inputs for 
solving these problems  Sustainable Development Goals (SDG) and 
Islamic Declaration on Global Climate Change (IDCC), for example.  
 

D. To promote coordination and cooperation among various sectors and 
agencies in promoting environmental health action plan (NEHAP)  
role of ulama (religious scholars) and umara’ (scientists/professionals). 
 

E. To show that dialogue between ulama – umara’ regarding 
environmental health need to be encouraged and promoted. 
 

F. What Can We Do? 
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Role of Religion in Addressing Climate Change 

• Religion has a major role to play in addressing 
climate change. 

• Role is empirically verified. 

• Religious ability/function is through its ethical 
teaching, its reach and influence as well as 
ability to inspire its adherents. 

• Potential for the role of religion in future 
solutions to climate change very much 
emphasized because it is linked to the ethical 
aspect of climate change. 
Source: Posas, P. J. (2007). Roles of religion and ethics in addressing climate change. Ethics in Science and 
Environmental Politics, 2007, 31-49. 
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Source: Posas, P. J. (2007). Roles of religion and ethics in addressing climate change. Ethics in Science and Environmental 
Politics, 2007, 31-49. 
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Source: http://www.who.int/globalchange/environment/en/chapter6.pdf 

Climate Change and Various Infectious Diseases 
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DENGUE FEVER 
• Dengue fever is a disease caused by Dengue 

virus (genus Flavivirus) spread by Aedes female 
mosquitoes (Aedes aegypti and/or Aedes 
albopictus). 

• The way it is spread is through mosquito bites 
aedes people infected with dengue virus to 
healthy people.Terdapat dua jenis denggi yang 
paling berat iaitu Demam Hemoragik Denggi 
(DHF) dan Sindrom Kejutan Denggi (DSS). 

• Virus Denggi akan terpendam di dalam badan 
pesakit selama 3 - 14 hari (purata 4 hingga 6 
hari) sebelum menunjukkan tanda-tanda. 
Pesakit mungkin akan mengalami demam 
mengejut diikuti dengan berbagai-bagai tanda 
dan gejala tidak khusus. 

• Denggi dan denggi berdarah merupakan 
penyakit febril akut (acute febrile), dijumpai di 
kawasan tropika, dengan taburan geografi 
serupa dengan malaria. 

• Perubahan suhu dan corak hujan boleh 
menukar taburan serangga pembawa penyakit  
(spt denggi dan malaria) dari segi geografi. 
 

Source: https://www.iamat.org/country/malaysia/risk/dengue 

Source: 
http://www.themalaymailonline.com/malaysia/article/dengue-
cases-on-the-rise-in-six-states-health-dg-says 
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Source: National Climate Data Centre (2018) Global Climate Report February 2018 

Sudden Increase of Earth's Temperature & Its 
Impact on Health 

7 



 
Factors Contributing to Climate Change & Health 

Problems 

Source: Steffen, W., Broadgate, W., Deutsch, L., Gaffney, O., & Ludwig, C. (2015). The trajectory of the 
Anthropocene: the great acceleration. The Anthropocene Review, 2(1), 81-98. 

• The use of science & technology which is not guided by the fact of 
nature limitation. 

• Lots of earth capacities have been breached. 
• For example: CO2 ↑ lead to lost of watershed area/reservoir ↑ 

flood occur due to the imbalance. 
• ↓ medicinal resources, etc. 
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(1750 – 2010) 

http://www.igbp.net/news/pressreleases/pressreleases/planetarydashboardshowsgreataccelerationinhumanactivitysince1950.5.950c2fa1495db7081eb42.html  
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Religion 
• Western 

– Religion from religiō (Latin)- respect for what is 
sacred, piety, dilligence 

– ligare (Latin)- bind, connect 
– re-ligare (Latin)- to reconnect (St. Augustine) 
 

• Non Western 
– Religion also means law 
– Dharma (sanskrit)-law, religion with concepts like 

perance, piety, practical tradition 
– Halakha (Jewish)- law which guides practice & belief 

in Life’s activities 
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Religion 

• A gama (Sanskrit) – No chaos 
• Ad-Deen – Total way of life 
• Dao, Shar’ia – The way (Law of nature, the way things are – 

cycles,  
– Physical; 
– Social; 
– Emotional 

• Now explained via ecology and environmental science 
• Dhosa (Sanskrit), Sin (English) 

– When the “laws” are knowingly/unknowingly broken or 
transgressed, destruction and injustice occurs 

• Similarities & differences 
• Importance of ‘order’ as apposed to chaos & critical need 

for ‘regulations’ for the maintenance of order  

domains 
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Environmental Health 
i. Health is a state of complete physical, mental and social well-being, 

and not merely the absence of disease or infirmity  
(WHO, www.who.int/about/definition/en/print.html)  

 

ii. Environment means the physical factors of the surroundings of the 
human beings including land, water, atmosphere, soil, odor, taste, 
the biological factors of animals and plants and the social factor of 
aesthetics  

(Laws of Malaysia, Act 127, Environmental Quality Act, 1974)  
 

iii. Environmental health comprises of those aspects of human health, 
including quality of life, that are determined by physical, chemical, 
biologi cal, social and psychosocial factors in the environment  

(WHO, 1993) 
 

iv. Sustainable Development is defined as the development that meets 
the needs of the present without compromising the ability of the 
future generation to meet their own needs  

  (Brundtland Report, United Nations World Commission on Environment and 
Development (WCED), 1987) 

Source: NEHAP Guidance Documents (2015) http://nehapmalaysia.moh.gov.my/wp-content/uploads/2015/11/guidance_doc_malaysia.pdf  
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• Climate change and environmental issues are global and local issues 
that impact the community  especially on health and life. 

• In Malaysia, in particular, each year witnesses the phenomenon and 
the risk of climate change, such as soil erosion, major floods, habitat 
and forest damage, transmission of epidemics that lead to death. 

• This resulted in the nation losing billions of ringgit as well as social, 
public health and other issues that put pressure on the country's 
major sources. 

• The need for the involvement of all parties and groups, including 
scientists, policy makers and religious groups. 

• National Environmental Health Action Plan (NEHAP) need to be 
emphasised and promoted  contribute to maqasid shariah (MS). 
 

What is MS? What is MS Index? How is MS & MSI related to 
NEHAP? 

 

The Relationship between Environment, 
Maqasid (objectives) Shariah and Health 
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SHARIA & MAQASID AL-SHARIA 

SHARIA: the way; the law; path to God; body of water (sustainer of 

life, basis of life) 

MAQASID AL-SHARIA: the ultimate objective of Islamic law 

COMPONENTS OF MAQASID AL-SHARIA: preservation of al-

deen (religion/faith), preservation of al-nafs (life), preservation of 

‘aql (intellect), preservation of al-mal (wealth), and preservation of 

an-nasil (family/lineage) 

Source: Jabatan Kemajuan Islam Malaysia (2015). Pengenalan Indeks Syariah Malaysia. http://bit.ly/2GeYx2d  

(COOPERATION BETWEEN ULAMA’ & UMARA’) 
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http://www.basic-counseling-skills.com/self-
help.html 

Each section is related to religion 

Protection of WEALTH 

Protection of LINEAGE 

Protection of 
INTELLECT 

Protection of LIFE 

Protection of 
RELIGION/FAITH 

Holistic dimension of Maqasid 
Sharia 

15 

Maslow’s Hierarchy of Needs as a Way of Explaining the 
Need to Recombine the Conventional and the Sacred  



HABLUN 
MINALLAH 

(Man - Creator) 

HABLUN MIN-
AL-BIAH 

(Man - 
Environment) 

HABLUN 
MINANNAS 

(Man - Man) 
Good behavior 

Dignity 

Family 

Home 

Food 

(Maslow’s Hierarchy of Needs) 
Source: https://www.simplypsychology.org/maslow.html 

Human Needs and Relationships 
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MAQASID AL-SHARIA INDEX (MSI) 

• MSI is a method of scientific measurement to 
determine the position of the authority in carrying 
out the administration of the state based on the 
principles of maqasid al-sharia. 

• Evaluate the seriousness of the authority’s efforts in 
implementing policies and programs to meet Islamic 
standards. 

• Identifying remedial spaces that the authority should 
focus on, in order for the people to benefit more 
from the adoption of universal values in Islam. 

• Increase the level of sharia-compliance in each 
country's policies and programmes and development. 

17 

Eight (8) Key Areas of 
Maqasid Sharia Index (MSI)* 

* The health field relates to all the major domains / areas 
that are being studied by the MSI 

The development of Maqasid Sharia Index (MSI) is a 
pilot and forward effort by the Government to 
strengthen Malaysia's commitment to develop a 
pragmatic and progressive model based on Islam as 
the religion of the Federal Religion. 

Source: Jabatan Kemajuan Islam Malaysia (2015).  http://bit.ly/2GeYx2d  

http://bit.ly/2GeYx2d
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Domain of Maqasid Al-Sharia Index (MSI) 

Source: Jabatan Kemajuan Islam Malaysia (2015). Pengenalan Indeks Syariah Malaysia. http://bit.ly/2GeYx2d  
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How & Why Climate Change (CC) to Begin With? 

• Two schools of thought 

a) CC is natural, inevitable 

b) man-made, avoidable 

c) natural + man-made, mitigation, alleviation  

• Solutions require theory and practice to be combined with action (iman 
+ ilm + amal). In Islamic terms for example, it is about combining ilm 
fardhu-ain (individually requisite knowledge) and fardhu al-kifayah 
(socially requisite knowledge) 

• Wasatiyyah (moderation) = justice, wasatiyyah in the context of lifestyle 

• Failure means dosa (Sanskrit) – injustice, result in imbalance + catastroph 

• Effects of CC: environmental, socio-economic/poverty, health 

Before Religion, Need to Find Scientific Explanation 
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How Do We Affect the Environment? 

• Via pollution 
- toxic materials  from industries 
- into air, water and land  domestic 

• Plastic pollution 
- rivers are polluted 
- rivers as main sources of fresh water 
- rivers are drying up because of deforestation 

• ∴ forest have to be maintained 
- civic culture instead of random & over logging 

• Forest destruction  
- lead to loss of biodiversity 
- forests act as water catchment areas  
- deforestation lead to desertification 
- loss of fertility; lost of habitat 

• Forests, plants and other species act as recreational resources 
for humans (mental health) 
 

 Malaysia's Biodiversity Assets  
(Source: Ministry of Natural Resources & Environment)  



• Via over consumption  
- can lead to wastage 

- can lead to diseases 

• Lack of ethics (the way we manage the 
environment)  hudud, fiqh al-bi’ah, maqasid 

• Dis-ease 
- physical, spiritual, social, emotional, intellectual level 

-   environmental crisis as result of spiritual crisis (Nasr, 1968) 
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How Our Lifestyle (influenced by religion) 
Affect the Environment? 

Source: Nasr, S.H. (1968). Man and Nature: The Spiritual Crisis in Modern Man. ABC International Group. 
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Relationship between  
Man - Nature - the Creator 

HABLUN 
MINALLAH 

(Man - Creator) 

HABLUN 
MIN-AL-

BIAH 

(Man - 
Environment) 

HABLUN 
MINANNAS 

(Man - 
Man) 

• For each one, there are “SOPs” (fiqh/science) 

• Religious rituals have impact on health 

- salat  physical, social, emotional and  

                    intellectual impact 

               Quran & hadith on salat 

- fasting (sawm)  inculcation of compassion 

                                      for others 

                                 curbing of nafs (desire) 

• Eventually, shariah/religious life provides guidance for a 
healthy/balanced life 



*Corruption has appeared on land and sea,  
Because of what people’s own hands have wrought,  

So that they may experience/understand something of what they 
have done; So that hopefully they will turn back.  

 

(Quran 30:41) 
 

*The corruption (fasād) that humans have caused on the Earth 

*Will we not want to learn our lesson? 

 

 
Effects of Climate Change 
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Effect of Climate Change 

Source: The STAR, Oct 14, 2016 24 



Effect of Climate Change 

Source: The STAR, Oct 14, 2016 
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Transboundary Haze Pollution 
(Affect environmental health  causing health issues in South-East Asia countries) 

Source: New Straits Times, March 15, 2014 



Other Effects of Climate Change: Political Instability 

Source:  Schleussner et al. (2016). Armed-conflict risks enhanced by climate-related disasters in ethnically fractionalized countries. Proceedings of the  
National Academy of Sciences of the United States of America (PNAS). 111 (33).  

• CC affects socio-political 
parameters leading to 
war/conflict. 

• Competition over resources. 

• 1980 – 2010 statistical research 
 heatwaves, droughts & other 
natural disasters increased 
because of global warming 
pushing countries into armed 
conflict, particularly those 
already split along ethnic lines. 
(eg. in Africa)  
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http://www.smithsonianmag.com/ist/?next=/history/climate-wars-conflicts-collapses-spurred-climate-change-180952862/


Source:    New York Declaration for Refugees and Migrants, United Nations 70th Summit 2016 | goo.gl/1GjIk8 
                 Muslim Aid Blog, What’s Life Like in A Syrian Refugee Camp | goo.gl/xiCpuu   

• Environmental refugees 

• Migration is a global issue  a 
priority for all Governments 

• 1 billion out of 7 billion human 
population are migrants-
refugees today.  

• There are roughly 65 million 
forcibly displaced persons, 
including: 

• 21 million refugees, 

• 3 million asylum-seekers, and 

• 40 million internally 
displaced persons 

 

Other Effects of Climate Change: Refugee Influx 
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Source: http://www.theguardian.com/environment/2009/mar/05/china-food-farming 

 

Climate Change and Agriculture Production 

29 

• Food crisis – a looming threat for everyone. 

• Mitigation efforts include seed banks (biobanking): but who has the 
sources? 

• Issue of rising gap between rich and poor – touching upon economics 
systems. 

• Need to balance earth capital, human capital and financial capital. 

29 
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Deforestation and flood in Malaysia (2014) 

Source: http://egagah.blogspot.my/2014/12/the-floods-cause-by-massive-human.html  
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In the Malaysian case this is illustrated by what happened in 

Sumatra and Malaysian forests. 

Source: http://eng.mynewshub.cc/2015/09/12/worsening-haze-in-kl-selangor-and-sarawak/  31 
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Solutions Offered by Religion: Worldviews 

Man-Centered  Life-Centered 
 Man is the measure of 

everything 
 By his reason alone he 

can know and solve 
everything 

 Resources are infinite, 
other species are of 
utilitarian value only 

 Man is not the 
measure of everything 

 Reason can be aided by 
revelation  

 Resources are finite, 
limits exist 

Source: Azizan Baharuddin (2013). Changing Our Worldview for a Sustainable Future and the Role of Dialogue.Journal of Oriental 
Studies. 23: 40-51. 

RELIGIOUS WORLDVIEW 
Combination of the best of Man-Centered + Life-Centered 

 Limits include internal & external ones, e.g limits to 
consumption/greed linked to mazmumah traits 
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Values: The Forgotten Dimension in Development. 
Today We Are Technological Giants, Moral Midgets  

 

Source: [Richard A. Slaughter (1996). Future Concepts and Powerful Ideas] 

• STEM has now become STEAM and STREAM in Korea, Russia, 
China. (A = Arts; R = Religion) 
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Education Today 
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• Islamic Worldview on Environment 
˗ the universe is a sign of greatness and a proof of oneness of God 

˗ nature has its own natural order that is regarded as sunnatullah  

˗ no creation has been created to be useless because the Creator is Most 
Wise, and did not create something that is purposeless. 

˗ every element has been set to have its own functions and is likewise 
“needed” by other elements hence the notion of an ecosystem 

˗ any disturbance (fasad) incurred on this order will cause harm other 
elements as well. 

• Mankind as vicegerent (khalifah)  managing the environment 
with prudence, wisdom & knowledge. 
˗ environment is entrusted as a trust (amanah) to mankind as a whole. 

˗ environment as an instrument (wasilah) to do good deeds, and this 
amanah should be a goal in itself. 

 

Environmental Ethics in Islam 

Source: Azizan Baharuddin & Mohd Noor Musa (2018) Environmental Ethics in Islam. World Scientific Publishing: Singapore. 
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• Islamic Principles of Environmental Ethics 
˗ Unity (tawhid) 

˗ Vicegerency/stewardship (khalifah) 

˗ Servanthood (‘ubudiyyah) 

˗ Balance (mizan) 

˗ Nature (fitrah) 

˗ Trust/accountability (amanah) 

 

Environmental Ethics in Islam 

Source: Azizan Baharuddin & Mohd Noor Musa (2018) Environmental Ethics in Islam. World Scientific Publishing: Singapore. 

“…We did indeed offer the trust to the heavens and the earth and the 
mountains. But they refused to undertake it, being afraid thereof; but man 
undertook it – he was indeed unjust and foolish (ignorant that some may 
betray it)”. 

(Al-Ahzab: 72) 

“…And the firmament has He raised high, and He has set up the balance in 
order that you may not transgress (due) balance”.  

(Ar-Rahmaan: 7-8) 
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• Some examples of Islamic legislative measures to protect the 
Environment 

˗ Protection of animals and plants 

˗ Saving land, water and air 

˗ Protection of other natural resources 

Environmental Ethics in Islam 

Source: Azizan Baharuddin & Mohd Noor Musa (2018) Environmental Ethics in Islam. World Scientific Publishing: Singapore. 

“…The seven heavens and the earth and whatever is in them exalt Him. And 
there is not a thing except that it exalts [Allah] by His praise, but you do not 
understand their [way of] exalting. Indeed, He is ever Forbearing and 
Forgiving”. 

(Al-Isra: 44) 

“…And God loves those who make themselves clean and pure”.  
(At-Tawbah: 108) 
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“…Dan apa yang menimpamu dari sesuatu kesusahan, maka ia 
disebabkan oleh perbuatanmu; dan Allah memaafkan 
sebahagian besar dari dosa-dosamu.”  

(Surah asy Syura, 42: 30) 
 

“…Oleh itu, takutilah kamu akan (kemurkaan) Allah, dan taatlah 
kepadaku. Dan janganlah kamu taati perintah orang yang 
melampaui batas. Iaitu orang yang melakukan kerosakan di 
bumi dan tidak membuat kebaikan.”  

(Surah asy Syu’araa’, 26: 150-152) 
 

“Patutkah Kami jadikan orang yang beriman dan beramal soleh 
itu sama seperti orang yang melakukan kerosakan di muka 
bumi? Atau patutkah Kami jadikan orang yang bertaqwa sama 
seperti orang yang berdosa?”  

(Surah Saad, 38: 28) 

 

Ayat-ayat Al-Quran Mengenai Kerosakan Di Dalam Alam 
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“…Dan janganlah kamu melakukan kerosakan di muka bumi; 
Sesungguhnya Allah tidak suka kepada orang yang berbuat 
kerosakan.”  

(Surah al-Qasas, 28: 77) 
 
“…Makan dan minumlah dari rezeki Allah itu, dan janganlah 
kamu merebakkan bencana kerosakan di muka bumi.” 

 (Surah al-Baqarah, 2: 60) 
 
“...Dan bumi ini Kami bentangkan dan Kami letakkan padanya 
gunung-ganang yang kukuh terdiri, serta Kami tumbuhkan 
padanya tiap-tiap sesuatu yang tertentu timbangannya. “ 

(Surah al-Hijr, 15: 19). 
 
 

Larangan Melakukan Kerosakan di Muka Bumi 
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• Reviewing of our worldview/mindset – how we view 
nature, ourselves; what meaning we give to life – all 
translatable into how we govern, manage, work, live & 
sustain the Earth & ourselves (the scope of Ethics is wide) 

There is no doubt that the rapid process of 

globalisation taking place as a result of technology 

will not lead to sustainability IF it’s not 

accompanied by a movement of 

global ethics at an equally rapid pace.  

 

The illiterate of the 21st century will not be those 

who cannot read and write, but those who cannot 

learn, unlearn and relearn. 
 

(Alvin Toffler, 1928-2016) 

Change of Mindset 
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“The future of humanity depends on 

the harmonious relationship 

between the two greatest cultural 

forces of humankind; religion & 

science” 
 
 

(Alfred North Whitehead, 1861-1947 ) 

Need for Holistic Approach(es) 
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What will it take to make the policies work/implementable? 
A CHANGE OF WORLDVIEW IS NECESSARY 

42 



Dasar Perubahan Iklim Negara 
Kementerian Sumber Asli dan Alam Sekitar 

Malaysia (2009) 

UMARA’ PERSPECTIVE 

Dasar Perubahan Iklim Negara (2009) 

Perlu ditambah 
 
• Langkah-langkah 

mengurangkan 
faktor-faktor yang 

mengakibatkan 
perubahan iklim 
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• Heat related illness 

• Heat stroke 

• Management of heat 
stroke 

• Prevention 

Source: Bahagian Dasar & Hubungan Antarabangsa, Kementerian Kesihatan Malaysia | 
http://www.moh.gov.my/index.php/pages/view/195 

UMARA’ PERSPECTIVE 
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• UNESCO Declaration of Ethical 
Principles in Relation to Climate 
Change (2017) 

• Convention on Biological Diversity 
(CBD) – 1992 

• Conference of Parties (COP21), Paris 
• The Declaration on Agricultural 

Diversification, Paris - 2015 

Other Policies  
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Malaysia: Affirmative Actions 
• NEHAP  Need for collaborative, 

cooperation and coordination (3S) 
efforts between various 
ministries/agencies in addressing 
environmental health 
 

• Engagement programmes at 
grassroot level 
 

• Outreach programme, for example 
through capacity building workshop, 
khutbah, seminars 
 

• Call for ulama’ (religious scholars) 
and umara’(professionals) 
cooperation (from faith  action) 
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The Complexity of Environmental Health:  
Need for Cooperation between Various Agencies 



Wisdom (hikma) Justice (adl) 

Public Interest 
(maslaha) 

Innovation (ijtihad) 

Rijsberman (2000) dan Al Jayyousi (2008) 

The Sustainability Imperative 
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Green Development 

Education 

People-Centered 

Islamic Finance 

Green Zuhd 
(Lifestyle) 

Green 
Ijtihad 

(Innovation) 

Green Jihad 
(Activism) 

A Model for Addressing the Climate Change from the 
Religious (Islamic) Perspective 

Source: Rashed Al Jayoussi (2012) Islam and Sustainable Development. Ashgate Publishing: United Kingdom. 
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• Awareness - pollution and corruption (fasad) are due 
to the breaking of the unity between man, nature 
and the Creator (hablum minannas, hablum minallah, 
hablum minalbi’ah) 
 

• Mechanism – rules and regulations (fiqh al-biah) 
based on environmental ethics + ecological 
knowledge) have to be implemented via shariah and 
civil law. Concept of geocide have to be introduced. 
 

• Transformational leadership to address the threats of 
climate change glocally. Leadership modules, example 
by INTAN and local universities to be introduced.  
 

• Religious teachings/preachings need to take on board 
discourses regarding the principles of trusteeship 
(amanah), Green Jihad (striving), Ijtihad (innovation), 
Zuhd (moderate living) and Islah (renewal) among 
others. 
 

• Green JIZ (Al-Jayoussi, 2012) 

Source: Rashed Al Jayoussi (2012) Islam and Sustainable Development. Ashgate Publishing: United 
Kingdom. 

Religious Principles (Islamic) for Sustainable Development  

Prof. Odeh Rashed Al-Jayoussi 
Arabian Gulf University, Bahrain 
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• Three (3) components: Green Jihad, Ijtihad and Zuhd  Green 
JIZ   represents a holistic response to climate change from an 
Islamic perspective. 

• Green Jihad  harnessing the civil society activism to save 
nature and people’s right in a free, safe and healthy living  
unlocking the potential of human innovation to improve 
human well-being. 

• Green Zuhd  living tightly on earth and to avoid over 
consumption, overuse and over-exploitation of resources  
Muslims as a median community of all nations (as ummatan 
wasatan)  should take responsibility & transcend the 
consumer culture and develop models for renewable energy 
and clean production. 

• Input for Fiqh al-Biah  schools/universities. 

• Islam is Deen = total way of life. 

 

 

Islamic Model to Address Climate Change 

Source: Rashed Al Jayoussi (2012) Islam and Sustainable Development. Ashgate Publishing: United Kingdom. 
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• Fiqh al-Biah - research 

• Junior Ecology Camp – outreach courses for society 

• Environmental Publication by IKIM 

• Eko-Pesantren – looking at different models 

• Environmental ethics and sustainability seminars, interfaith 
dialogues, radio/tv programmes 

Green Deen Efforts  
(putting faith to action, example @ IKIM) 
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From Faith to Action 

Source: http://www.christiantoday.com/article/un.climate.chief.faith.groups.must.act.on.climate.change/37288.htm  
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Faith Groups, NGOs, Youth? What Can They DO 
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From Faith to Action 

 

• Conference brought together scientists, policy makers, ulama 
and leaders from various faith based groups. 

• Interfaith dialogue on climate change took place.  

The Islamic Declaration on Climate Change (IDCC) 
URL: http://islamicclimatedeclaration.org/islamic-declaration-on-global-climate-change/ 
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ISLAMIC DECLARATION ON CLIMATE CHANGE 

Declaration consists: 
 

• Preamble – the what & why of climate change 
• Affirmation – the Islamic view regarding environment & climate change 
• Suggestion (call) – call for responding the way (shariah) & living 

alongside it (maqasid shariah) 
• To do list for stakeholders, citizens, leaders, governments, corporations 

etc 
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Formal Handover of the IDCC to the President of the 
UN General Assembly, HE Mogen Lykettof  

(18 April 2016, New York)  

• The IDCC was handed by Imam Talib Abdur-Rashid, Vice 
President of the Muslim Alliance of the North America (MANA), 
Islamic Leadership Council of New York. 
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The Islamic Declaration on Climate 
Change (IDCC), adopted in August 2015, 
represents broad unity amongst Muslim 
leaders and presents a compelling call 
for humanity to meet its moral and 
spiritual obligations as stewards of the 
Earth.  
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 In the name of Allah, Most Merciful, Most Compassionate  

God – Whom we know as Allah – has created 
the universe in all its diversity, richness and 

vitality: the stars, the sun and moon, the 
earth and all its communities of living beings. 
All these reflect and manifest the boundless 
glory and mercy of their Creator. All created 

beings by nature serve and glorify their 
Maker, all bow to their Lord’s will. We human 

beings are created to serve the Lord of all 
beings, to work the greatest good we can for 
all the species, individuals, and generations 

of God’s creatures.  
 

 

PREAMBLE 
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The pace of Global climate change today is of a different order of magnitude 
from the gradual changes that previously occurred throughout the most 
recent era, the Cenozoic. Moreover, it is human-induced: we have now 

become a force dominating nature. The epoch in which we live has 
increasingly been described in geological terms as the Anthropocene, or “Age 

of Humans”. Our species, though selected to be a caretaker or steward 
(khalifah) on the earth, has been the cause of such corruption and 

devastation on it that we are in danger ending life as we know it on our 
planet. This current rate of climate change cannot be sustained, and the 

earth’s fine equilibrium (mīzān) may soon be lost. As we humans are woven 
into the fabric of the natural world, its gifts are for us to savour. But the same 

fossil fuels that helped us achieve most of the prosperity we see today are 
the main cause of climate change. Excessive pollution from fossil fuels 

threatens to destroy the gifts bestowed on us by God, whom we know as 
Allah – gifts such as a functioning climate, healthy air to breathe, regular 

seasons, and living oceans.  

 

PREAMBLE 
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Millennium Ecosystem Assessment (UNEP, 2005) 

• Backed by over 1300 
scientists from 95 countries, 
found that: 
 

“Overall, people have made 
greater changes to 
ecosystems in the last half of 
the 20th century than at any 
time in human history... these 
changes have enhanced 
human well-being, but have 
been accompanied by ever 
increasing degradation (of 
our environment).”  
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Millennium Ecosystem Assessment (UNEP, 2005) 
 

“Human activity is 
putting such a strain on 
the natural functions of 
the earth that the 
ability of the planet’s 
ecosystems to sustain 
future generations can 
no longer be taken for 
granted.” 
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There are serious flaws in the way we have used natural 
resources – the sources of life on Earth. An urgent and 

radical reappraisal is called for. Humankind cannot 
afford the slow progress we have seen in all the COP 
(Conference of Parties – climate change negotiations) 

processes since the Millennium Ecosystem Assessment 
was published in 2005, or the present deadlock. 
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WE AFFIRM 
• Allah is the Lord and Sustainer (Rabb) of all beings. 

• He is the One Creator – He is al-Khāliq. 

• Nothing that He creates is without value: each thing is created 
bi ’l-haqq, in truth and for right. 

• He encompasses all of His creation – He is al-Muhīt. 

• He created the Earth in perfect equilibrium (mīzān) . 

• By His immense mercy we have been fertile land, clean water 
and all the good things on Earth that makes our lives viable and 
delightful. 

• The Earth functions in natural seasonal rhythms and cycles: a 
climate in which living beings thrive. 

• The present climate change catastrophe is a result of the 
human disruption of this balance. 
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We call upon the Conference of the Parties (COP) to the United 
Nations Framework Convention on Climate Change (UNFCCC) and 

the Meeting of the Parties (MOP) to the Kyoto Protocol taking place 
in Paris this December, 2015 to bring their discussions to an 

equitable and binding conclusion, bearing in mind; 

WE CALL 

 The scientific consensus on climate change, which is to stabilize 
greenhouse gas concentration in the atmosphere at a level that 
would prevent dangerous anthropogenic interference with the 
climate systems; 

 The need to set clear targets and monitoring systems; 
 The dire consequences to planet earth if we do not do so; 
 The enormous responsibility the COP shoulders on behalf of the 

rest of humanity, including leading the rest of us to a new way of 
relating to God’s Earth. 
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We particularly call on the well-off nations and oil-
producing states to; 

WE CALL 

 Lead the way in phasing out their greenhouse gas emissions as early 
as possible and no later than the middle of the century; 

 Provide generous financial and technical support to the less well-off 
to achieve a phase-out of greenhouse gases as early as possible; 

 Recognize the moral obligation to reduce consumption so that the 
poor may benefit from what is left of the earth’s non-renewable 
resources; 

 Stay within the ‘2 degree’ limit, or, preferably, within the ‘1.5 degree’ 
limit, bearing in mind that two-thirds of the earth’s proven fossil fuel 
reserves remain in the ground; 

 Re-focus their concerns from unethical profit from the environment, 
to that of preserving it and elevating the condition of the world’s poor; 

 Invest in the creation of a green economy 
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Nations & Leaders: What Can They DO 

• Phase out greenhouse gas emissions as soon as possible in order to    
stabilize greenhouse gas concentrations in the atmosphere;  

• Invest in decentralized renewable energy, which is the best way to reduce 
poverty and achieve sustainable development;  

• Growth must be pursued wisely and in moderation; placing a priority on 
increasing the resilience of all, and especially the most vulnerable, to the 
climate change impacts already underway and expected to continue for 
many years to come.  

• Set in motion a fresh model of wellbeing, based on an alternative to the 
current financial model which depletes resources, degrades the 
environment, and deepens inequality.  

• Prioritise adaptation efforts with appropriate support to the vulnerable 
countries with the least capacity to adapt. And to vulnerable groups, 
including indigenous peoples, women and children.  
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Corporations & Business Sector: What Can They DO 

• Shoulder the consequences of their profit-making activities, and take a 
visibly more active role in reducing their carbon footprint and other forms 
of impact upon the natural environment; 

• In order to mitigate the environmental impact of their activities, commit 
themselves to 100 % renewable energy and/or a zero emissions strategy as 
early as possible and shift investments into renewable energy;  

• Change from the current business model which is based on an 
unsustainable escalating economy, and to adopt a circular economy that is 
wholly sustainable;  

• Pay more heed to social and ecological responsibilities, particularly to the 
extent that they extract and utilize scarce resources;  

• Assist in the divestment from the fossil fuel driven economy and the 
scaling up of renewable energy and other ecological alternatives 
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• We call on all groups to join us in collaboration, co-
operation and friendly competition in this endeavour 

 

• We welcome the significant contributions taken by other 
faiths, as we can all be winners in this race 
 

He (God) wanted to test you regarding what has come to you. So 
compete with each other in doing good deeds. 

Qur’an 5: 48 
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All Muslims wherever they may be 

• To tackle habits, mindsets, and the root causes of climate change, 
environmental degradation and the loss of biodiversity in their 
particular spheres of influence, following the example of the Prophet 
Muhammad (peace and blessings be upon him), and bring about a 
resolution to the challenges that now face us: 

Do not strut arrogantly on the earth. You will never split the earth apart nor 
will you ever rival the mountains’ stature. (Qur’an 17:37) 

 

• The world is sweet and verdant, and verily Allah has made you stewards in 
it, and He sees how you acquit yourselves 

(Hadīth related by Muslim from Abu Sa‘īd Al-Khudrī) 
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YOUTH EMPOWERMENT THROUGH CITIZEN SCIENCE PROGRAMME 72 
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Outreach programme with children  
teaching environmental ethics and 

activism  
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“FRIENDS OF ENVIRONMENT” WORKSHOP WITH MOSQUE COMMUNITY 76 



 

RAKAN ALAM 
SEKITAR MASJID 
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“WATER MONITORING” PRACTICAL WITH MOSQUE COMMUNITY 78 



DISCUSSION & LECTURE WITH 
MOSQUE COMMUNITY REGARDING 

WATERSHED MANAGEMENT & 
ISLAM 

(Left) Imam and Secretary (right) of Kampung Kuantan Mosque 

Interview session with the Imam and the management of Kg Kuantan Mosque, 
Kuala Selangor 

Researcher participated in giving lectures on the 
importance of water in Islam 
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BICARA AD-DEEN 
DISCUSSION & OPEN FORUM WITH MOSQUE COMMUNITY 

REGARDING GREEN INITIATIVES 
14 August 2018, Shah Alam, Selangor 
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Conclusion 

• We need to work together, 
between different entities/organizations 
(collective efforts): 

• Synergising ulama’ – umara’ collaboration, 
cooperation & coordination (3S) 

• E.g. IKIM collaborate with: 
• UNESCO Paris & UNESCO Jakarta 
• WWF, INEB, Lutheran World Federation, 

Bahai 
• Inter-Religious Climate & Ecology (ICE) 

Korea 
• IFEES, United Kingdom 
• Green Hajj Worldwide 
• Eco-Pesantren Project, Indonesia 
• NGOs (Power Shift Malaysia, 350.org etc) 

The climate is changing, are you? 

“Step by step, village by 

village, school by school, girl 
by girl – that’s how you make 

change in this world” 
- Michelle Obama 
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